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As it is claimed by significant number of scientists, the system of personal
values is defined by spirituality of an individual as well as it plays a prominent
role in integration of will, consciousness, self-consciousness (Sh. Amonashwilli,
V. Kremen, E.Pomitkin, O. Fediyetc). The notion of spiritual intelligence, as the
highest attributive feature of human mind, was offered in western psychological
science by H. Gardner and D. Zohar.

Spiritual intelligence may be defined as transformational form of intel-
ligence, which provides an individual with the possibility of changing the old
paradigms with the innovative ones as it shapes the challenges for the human
mind in terms of finding the deeper sense of life, its fundamental values, will,
clearness of purpose; in addition, spiritual intelligence sets the extent of influence
of the above listed factors on the decision making process and personal values of
an individual.

While a teacher is the major individual to be followed by a pupil (after one’s
parents) at school, one should represent not only the high rate of spiritual intel-
ligence, but also, refer to the aesthetic aspect of this form of intelligence.

Asiit is stated by G. Morrison, one of the major purposes of the aesthetic sim-
plies securing the positive life values and principles of conduct as well as valid
moralities, which, in turn, may be represented as effective toolkit for guiding the
actions of the teacher in one’s professional activities, oriented on the production
of the good characters [3]. Spirituality, in this context, may be integrated to the
individual ability for establishment of the important interrelation between the
inner part of oneself, other people, surrounding one and the God via such means
as Love, Faith and Hope.

In the framework of our topic, the question, pertaining to manifestation of
spirituality in the secular terms, arises. While establishing the connections be-
tween ethics, aesthetics and spirituality of an individual, Driscoll & McKee, have
made the following statement — the acceptance and understanding of the source
of individual values, is involved into the phenomenon of one’s spirituality. In
addition, scholars have determined the interrelation between individual spiritu-
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ality (as the product of one’s spiritual intelligence)and representation of the high
ethical and aesthetical standards on the working place [1].

While discussing the aesthetic component of the teacher’s work and one’s
spiritual intelligence, it is critically important to refer to the notion ‘the pedagog-
ics of goodness” — as it is offered by I. Zyazun. In the context of this term, the
prominent Ukrainian scientist implies the image of the teacher as the master of
pedagogical and educational action. As it is stated by the scholar, one of the ma-
jor social and cultural tasks of the educator implies the long-lasting assistance,
provided to the pupil in terms of one’s formation as the subject of individual
vital activities.While the teacher represents one’s pupils the major patterns of
self-management, decision making process as well as the one’s inspiration for
achievement of own life purposes, the teacher is responsible for formation of the
life experience in the frame work of being a personality, creation of the environ-
ment with the high moral principles and orientation of a pupil for acting in a
compliance with the following spiritual rule ‘treating other people in the way
You want to be treated’ [6].

This role of the teacher in formation of individual identity of a pupil and or-
ganization of own life in accordance with the principles of Goodness, Beauty and
Truth, is critically important in the context of the educational realities of the 21%
century, which may be characterized by the information Aloverload with its de-
structive effect on the process of for mation of pupil’s individuality.That is why,
the modern teacher should refer to one’s aesthetic component of the spiritualintel-
ligence, as it is the tool for providing one’s pupils with cognitive, practical and
aesthetic experience.As it is stated by I. Zyazun, the pedagogical action has two
similar (in terms of their meaningful essence) subjects - Human being and another
Human being. These subjects should ensuresense of calm, balance, well-being and
happiness for each other. The responsibility for the practical implementation of the
above mentioned purpose lies on an educator as one should definitely know how
to teach one’s followers (pupils) to live in compliance with their moral values in an
unobtrusive and involuntary manner. That is why,one of the major requirements
in relation to the educator is to act professionally and in compliance with the basic
values of aesthetics: happiness, freedom, talent, humanity and knowledge [6, 74].
Only in the case when the teacher is spiritually intelligent, on is able to understand
and accept these qualities and, furthermore, to integrate them into the philosophy
of one’s own daily life and professional creativity and in this manner, the teacher
becomes the most valued, appreciated and desired teacher for pupils.
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OCOBAMNBOCTI ITEAATOITYHOI CUCTEMM BUMTEASI

Ckaaana npupoJa IeAaroriyHoi 4isiApHOCTI IIOCTIITHO € IIpesMeTOM HayKo-
BUIX Ta ITyOAIIMCTUYIHMX AUCKYCilt. OCBiTHA AiSABHICTS i Ilegaroriyna cBizoMicThb
CyCITiALCTBA B I1iA0MY, SK i pernTa cep coliaabHOI peaabHOCTI, 3HAXOAATHC Y
craHi cyTTeBnx 3MiH. HaribiabIn BaroMuM € Te, 1110 eJarorivyHa AisAbHICTb BTpa-
9Ja€ PUCH CIIOHTAaHHOTO, Oy/A€HHOTO BMKOHAHHS BUUTEASIMH Aill ITlepejadi 3HaHb.
Ileaaror-mpakTuk Iparte 3po3yMiTi OCHOBM CBOEI AisABHOCTI, 3B€PTAETLCA A0
HayKI K A0 iHcTpyMeHTy pedaekcii. e 3yMoBAI0€ MPUHIMIIOBY 3MiHy TIOTAs4y
Ha peaAbHIII OCBITHIM IIpoOIlec: OCBiTa — He POPMyBaHHs OCOOVICTOCT] i3 3a4aHu-
MM BAaCTUBOCTSIMIL, a CTBOPEHHA YMOB A5 IIPOSIBY Ta PO3BUTKY OCOOMCTOCTI.

Opienranis Ha OCOOMCTICTL B OCBITHBOMY IIpOLIeCi BUMAara€ IIPOsBY
Cy0’€KTHOCTI BUMTEAs, I10TO caMoJeTepMiHarlil B mpodeciiiniit AissapHOCTi. Bun-
TeAb — aBTOP (CIiBaBTOP) I1iAer, 3MicTy, POpM i MeTOAIB ITe4aroridyHoOl B3a€MOAil,
TBOpeIIb TaKOI OCBITHBOI CUTYyaIliil, B AKil 3aTpeOyEThCsI OCOOMCTICTh BUXOBAHIIA.
ITeaaroriyna AifAbHICTD € crTOCOOOM HPOQEeciiTHOTO iCHYBaHH: BuMTeAs. 3Tia-
HO 3 aymkamu B. B.Cepikosa [1], Ais1abHicTh BigoOpaska€ KOHKpeTHe CTaBAeHH:
AIOAVIHU A0 POOOTH, B IKOMY peaabHO IIPOSIBASIOTHCSA BAaCTUBOCTI OCOOMCTOCTI.
OcBoeHH: BUNTeAeM I1eJarorivHol peaabHOCTI, CAMOCTBePAKeHH:, caMopeadisa-
I1isI, CTaHOBAEHH: CBOTO IpOQeciiiHOTO 4, cCaMOPO3BUTOK BigOyBaIOTHCS B JIOTO
AisapHOCTI. Pe3yapTaToM camopeadisallii BUMTeAs € CTaHOBAEHH: JI0TO BAacHOI
re4aroriyioi cucreMu. BoHa BKAIOYa€ He TiABKU II€4aroriyuHy TeXHOAOTIIO, ade
i ocobucricth yumreast 3 XapaKTepPHOIO iHTeIrpaAbHOIO iHAMBIAYyaAbHICTIO, KO-
MYHIKaTMBHII IIPOCTIipP, AKUI CTBOPIOETHCS ITOBEAIHKOIO Ta XapM3MaTUIHIMU
BAaCTMBOCTAMM BumnTeAs. Ilegaroriuna cucremMa He IIPOCTO OIOCEPEAKOBYEThCS
OCOOICTICTIO, a BM3HAYa€ETHCs Helo: 1i IIIHHICHMMM Opi€HTHpaMM, yCTaHOBKaMI,
MOTHUBaMH, pPO3yMIHHAIM 3MiCTy IeJaroriyHol AisapHocTi. Peaaisarris ocodmcric-
HOI MogeAai ocsiTu nepesbauae repexij yaureas: Ha sIKiCHO HOBMII piBeHb ITpo-
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