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Summary: In the text authors explore some possibilities of the interfaith dialogue as a
pedagogical approach to the migrant crisis. Different examples of learning from one another
show the process of discoursive identity formation. Its elements may be used in social work and
education in the sphere in between cultures.
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The European migrant crisis that began more than ten years ago changed the social status quo of many
EU countries. The crisis has many dimensions but one of them is religious prejudice and fear of Islam. The
tension caused by growing social polarization should be addressed by both theoretical and practical
propositions for education and social work with immigrants. Some countries in Europe are more open
towards immigrants, other refuse to fulfill European Union obligations in this sphere. Partly it is connected
with positive or negative experience with different minorities or with the social structure. For example
Catholic Poland is very monolithic as far as the religion is concerned.

At the same time Poland has a long and positive tradition of Christian-Muslim integration concerning
so-called Lipka Tatars. Christian-Muslim intermarriages were allowed in Poland long before it was common
in other European countries (Tyszkiewicz 2010, 133-146). Shared responsibility for upbringing in family is
one of the examples of Muslim-Christian integration process that took place in history of Polish Tatars. In
mixed marriages fathers were responsible for Muslim education of their sons and mothers were responsible
for Christian education of their daughters. At the same time, Polish Tatars never practiced polygamy which is
an evidence of jointly found respond for problematic difference between two cultures (Bohdanowicz 1943,
98). Another example is connected with language - in almost whole eastern part of the Polish-Lithuanian
Commonwealth Ruthenian language was used in administration and trade matters. Also Tatars were using it
while keeping their native language in private sphere. Without any problem they could cultivate Muslim
tradition concerning Friday as a holy day and other feasts, places of worship, food habits, specific outfit
(Tyszkiewicz 1997, 30-31). After the partitions of Polish-Lithuanian Commonwealth at the end of XVIII
century Tatars took part in national uprisings and experienced persecutions (Konopacki 2010, 161-163). This
type of peaceful and creative co-existence was continued in the Republic of Poland before WWII when Muslim
chaplains served in Polish army and Muslim cultural and educational associations got support from the state
budget. As Leon Bohdanowicz - the researcher of pre-war Tatar community wrote, “despite their reduced
numbers the Polish Tatars have, thanks to the considerable proportion of intellectuals among them, played
quite a noticeable role in the cultural and political life of Poland. Among them have been judges, university
professors, officers of high rank, senators, etc.” (Bohdanowicz 1943, 98). Besides that Tatars played an
important role in diplomatic, cultural, and business relationships between Poland and Muslim countries in
the Middle East and North Africa (Miskiewicz 1990, 139-147). Therefore, there is an historical basis for
achieving social integration through interfaith dialogue among Christian and Muslim community members.

Philosophers referring to Georg Hegel’s idealism and Karl Marx’s methodology in social sciences, like
Max Weber and representatives of the Berlin School of Experimental Psychology developed an approach that
can be described as an integrative. In Weber’s sociology religion plays a very important role in the process of
activation but it is crucial to distinguish here meaningful (conscious) actions from instinctive actions (Weber
2011, 136). Kurt Lewin’s social theory portraits a person and a group in terms of organism which is parallel
to writings of Alfred North Whitehead and American pragmatists but also to other social philosophers like
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Karl Mannheim, Gregory Bateson and Jiirgen Habermas. For all of them religion plays an important role in
social processes. In ecology of mind it is a sphere where a man can express himself or herself fully and reach
the satisfaction and complementarity of mind (Bateson 1972). Also Karl Mannheim - one of the key theorists
of the sociology of knowledge - at the end of his life turned toward Christian experience and theology as a
platform for social dynamism processes (Mannheim 1950). Today, the key figure of Marxist critical theory,
Jirgen Habermas, also incorporates religion into his concept of communicative rationality. In this perspective
theological language bears not only subjective meanings but has the creative power for social structures
(cognitive interactionism).

Religion is an extremely important factor in these processes. It seems to be a crucial, if not the only,
platform of communication with strongly religious immigrants. The analysis of Emile Durkheim (2011)
points out the integrative role of religion in social life. Religion can strengthen social structure; Max Weber
(2011) indicated its inspiring role for social change. Binding these two vectors we would receive a positive
picture of religion in the process of immigrants integration in Western societies. There is one condition: an
ontological and gnoseological assumption about truth as a processual idea.

According to Karl Mannheim there is a direct correlation between the broad context an individual is
immersed in and his or her way of grasping the world. The man’s knowledge has always a discursive
character and is a result of constant interaction of all the natural and cultural factors shaping this context.
Different ideologies play here an important role. If we treat religion and its theoretical frameworks as a
specific example of an ideology (Ludwig Feuerbach, Karl Barth), it would be intriguing to create a project of
sociology of theology with its main aim to search discursive theological constructs and its correlation with
individual’s consciousness and knowledge. In such an approach theology would be seen as knowledge
according to its status in religious driven societies (Berger & Luckmann 1966).

Discourse analysis of such texts together with phenomenographic approach (Marton 1986) was the
methodology of the research accomplished in 2007 among religion teachers (mainly Roman Catholic but also
other Christian denominations) in the city of Gdansk, Poland. The assumption of the research was based on
the structuralist theory of the language (Ferdinand de Saussure, Claude Lévi-Strauss, Michel Foucault) and
discursive way of understanding both the society and self-formation (Jacques Lacan). One of the asked
questions concerned the figure of God. In the phenomenographic procedure, the following categories of
meanings assigned by teachers to the examined phenomena were isolated: established and internalized
theological construct; perfect father; the source of meaning and purpose of life; postulated ideal of man and
moral pattern; bottomless mystery. Another question dealt with the openness towards other religions and
their theological constructs (evaluation of changes in the perception of God). For most of the teachers
changes were understood as a threat to their religious identity. It seems that same type of research done
among immigrants and citizens of the receiving countries would give some hints for social work in the time of
migrant crisis.

This part of the text is focused particularly on the content of the Christian communities message about
the migration crisis. It is not just the official documents and positions of church hierarchies, but also the
context of the media comments and social reactions. The climate and manner of interreligious and
intercultural dialogue (especially between Christianity and Islam), as well as its presence in the sphere of
border and crisis events (referring to comments on terrorist attacks) should be also reflected here.

The teaching of both the Bible and the Catholic Church is very clear (citations from the Bible according
to The World English Bible): “The stranger who sojourns with you shall be to you as the home-born among
you, and you shall love him as yourself; for you were sojourners in the land of Egypt: I am Yahweh your God”
(Lev. 19, 34). “You shall not abhor an Edomite; for he is your brother: you shall not abhor an Egyptian,
because you were a sojourner in his land” (Deut. 23, 7). “Man has the right to leave his native land for various
motives and also the right to return in order to seek better conditions of life in another country. (...)
Nevertheless, even if emigration is in some aspects an evil, in certain circumstances it is, as the phrase goes, a
necessary evil. Everything should be done and certainly much is being done to this end to prevent this
material evil from causing greater moral harm; indeed every possible effort should be made to ensure that it
may bring benefit to the emigrant's personal, family and social life, both for the country to which he goes and
the country which he leaves” (John Paul II, Laborem Exercens, 23). “Another aspect of integral human
development that is worthy of attention is the phenomenon of migration. This is a striking phenomenon
because of the sheer numbers of people involved, the social, economic, political, cultural and religious
problems it raises, and the dramatic challenges it poses to nations and the international community. We can
say that we are facing a social phenomenon of epoch making proportions that requires bold, forward looking
policies of international cooperation if it is to be handled effectively” (Benedict XVI, Caritas in veritate, 62).

The figure of Pope Francis, the head of the Roman Catholic Church, emerges on the first plan, due to his
activity and his great commitment to the affairs of refugees. In addition to the official documents dealing with
this issue: the encyclical Laudato si’ (Franciszek, 2015a), the apostolic exhortation Evangelii gaudium
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(Franciszek, 2013a), or the apostolic letter Misericordia et misera (Franciszek, 2016a) there are many others.
The attitude and actions of the pope in favor of arriving in Europe immigrants is very significant. The annual
World Migrant and Refugee Day (18 December, by the UN), celebrated in the Catholic Church on the second
Sunday after the Feast of the Epiphany (the beginning of January), was a chance for Francis to remind and
encourage a dedicated attitude towards the needy who are coming to Europe.

The Proclamation in 2014 was devoted to the issue of "Better World", which can be built both by those
living in highly developed countries and those who want to live here (Franciszek, 2013b). But such an
attitude cannot be based only on economic or even demographic criteria. It is about co-operation, which
should define the real opportunities of both sides, those who adopt and those who come from outside.
However, the problem is that Christianity has a special task here. It follows from the story of Jesus Christ, who
along with Joseph and Mary, experienced the tragedy of refuge (Franciszek, 2013b). In a similar tone there
are words in 2015 where the prospect of seeing another man is to be "Church without borders, the mother of
all who spreads in the world a culture of reception and solidarity, according to which no one should be
considered unnecessary, not in own place or to rejection” (Franciszek, 2014).

The Proclamation for the same day in 2016 was about the issue of refugees and migrants as a challenge
for Europe and the world. The answer lies in the gospel itself, as a good news of mercy, forgiveness,
acceptance of God by man, and which international communities should even partially implement
(Franciszek, 2015b). For the current year, the attention of the Roman Catholic Church has focused primarily
on children and young people affected by migration and refugee problems. The message emphasizes that it is
the most defenseless group in this global process of social change, but also this is the generation that should
be most guarded and protected from suffering and pain, since it depends on the fate of the future and the
shape of the present. Catholics and wider Christians have here a special task to do. They must create and
implement both support initiatives - but also according to Francis - to participate in systemic changes to
change the whole world (Franciszek, 2016a).

This position of Pope Francis has caused very ambivalent reactions, especially from Orthodox and
right-wing Catholic circles. Both in Europe and Poland, the logic of involvement and help often encounters
resistance and negation. Also, the media of the Catholic conservative current, avoid confrontation of their
position with the position of the Vatican. This is even more interesting because arguments for the respect of
the law on refugees, formulated by the leftist circles, paradoxically converge with the thought and message of
Pope Francis. However it is more complicated correlation, requiring in-depth comparative analysis of texts
and source statements.

There are also other consistent Christian churches in Europe that work together and work locally for
migrants. An example, of such an initiative on Polish ground was the joint Proclamation of the Polish
Ecumenical Council and of the Catholic Church signed in Warsaw on June 30, 2016. It was a declaration of
cooperation to support the most needy migrants but also the moral involvement of Christianity in general as
a community, in the processes of social and cultural integration (PREiCK, 2016). We have to deal with similar
ideas across Europe. In Great Britain a common position of the Anglican and Catholic Church was announced.
They declare cooperation for the exclusionary communities resulting from migration processes and
international conflicts (Foxnews, 2016).

For the current crisis an interesting example of a landmark and cultural breakthrough is the Second
Vatican Council in the Catholic Church and its implications for cultural and social change. This example does
not stem from the adoption of Catholic centrism in the description and analysis of social phenomena in the
world. This is rather an excellent illustration of intra-religious dialogue, whose effects have gone far beyond
the area of theology and religion alone. The Council began in the second half of the twentieth century (1962-
1965) - at the time of the deep European crisis, after the events of the war but also during the intense crisis of
the Catholic Church and other Christian churches. In the middle of the twentieth century it seemed that the
dispute with autocephalic churches, conditioned by political issues, was unlikely to pass. The Catholic and
Protestant relations, especially on German ground, were conditioned by the difficult history of Nazism but
also there were two separate worlds competing with one another. It was evident that the processes of
ecumenical dialogue and the openness to understand the external had become the driving force behind
internal changes for Catholic institutions. It talks about theology and the understanding of Catholic tradition
but also about cultural processes going on. Changing the language and content of the message, the openness
to interfaith and interreligious dialogue began to bring real changes in the field of social action. There were
joint initiatives of Christian churches in the late twentieth century. Prayers for peace, youth meetings,
statements of opposition about military aggression and disagreement over the processes of globalization
leading to economic and social exploitation (Wojtyta, 2014). There was a paradigm shift in the Catholic
Church from the exclusive model (exclusionary) to the inclusion model (inclusionary), which led to dynamic
changes. Thanks to that, there could be events that many years ago, not only were not supposed to happen,
but which in the previous logic of thinking would be considered incompatible with the Christian kerygma
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(theology and tradition). It is also interesting to note that the Catholic Church itself benefited the most from
these changes in terms of integration and image. From a closed institution, a traditional and totalized
religious and social discourse has become a partner for discussion and exchange of views (Tobin, 2014).

There is a very real question of the possibility of establishing a similar initiative, for example from the
Catholic Church and more broadly possibly the whole of Christianity. It could be an initiative that reads
today's migration crisis as a challenge and opportunity for the development of Europe and the world.
Development in the logic of value inclusion, listened to, in the fears and fright on both sides of the meeting, as
well as the potential for progress and mutual enrichment. The whole project could appeal to the philosophy of
drama in which the other person is a sower of good and evil. There is a chance for development but also a
possible cause of destruction. Drama is at every level also communal. The other man can bring me
justification or condemnation. What's important, I'm also the other one for him or her. Everything is
determined at the moment of judging who He/She is for me in a Meeting Situation. The hermeneutics of
dependence communal I from You indicates that any attitude of openness or closeness to external things has a
dramatic structure. Openness, potential growth and widening of cognitive horizons, however, is fraught with
the danger of what is different. Closing, paradoxically, gives a sense of security but inevitably threatens the
regression of development. Daily life indicates that the ability to find the balance between opening and
closing is the key to a happy life. Today's migrant crisis and its social assessment in democratic countries
seem not to be in the direction of balance, but in the direction of extreme forms of thought, in the course of
the collision of civilization (Huntington, 2005).

REFERENCES

1.  Bateson, Gregory (2000, c1972). Steps to an Ecology of Mind. Chicago: University of Chicago Press.

2. Berger, Peter L., Thomas Luckmann (1990, c1966). The Social Construction of Reality: A Treatise in the
Sociology of Knowledge. New York: Anchor Books.

3. Bohdanowicz, Leon (1943). A Lecture delivered to the Royal Anthropological Institute, 7 December, 1943.
Cf. Man., 1944, 36 Illustrated. In: Ed. Bohdanowicz, Leon and Selim Chazbijewicz, Jan Tyszkiewicz (1997). Tatarzy
Muzutmanie w Polsce. Gdansk: Niezalezne Wydawnictwo Rocznik Tataréw Polskich.

4.  Durkheim, Emile (2011). Durkheim on Religion: A Selection of Readings with Bibliographies and
Introductory Remarks. Edited by W.S.F. Pickering. Cambridge: James Clarke & Co.

5. Franciszek, (2013a). Evangelii gaudium: o gloszeniu ewangelii w dzisiejszym $wiecie. Adhortacja Apostolska
Papieza Franciszka. Krakow: Wydawnictwo M.

6.  Franciszek, (2013b). Oredzie Ojca Swietego Franciszka na Swiatowy Dzien Migranta i Uchodzcy 2014 r.
Watykan. (download date: 07/04/2017): www.w2.vatican.va/content/francesco/pl/messages/migration/documents
/papa-francesco_20130805_world-migrants-day.html.

7.  Franciszek, (2014). Oredzie Ojca Swietego Franciszka na Swiatowy Dzien Migranta i Uchodzcy 2015 r.
Watykan. (download date: 07/04/2017): www.w2.vatican.va/content/francesco/pl/messages/migration/documents/
papa-francesco_20140903_world-migrants-day-2015.html.

8.  Franciszek, (2015a). Encyklika Ludato si’: posSwiecona trosce o wsp6lny dom. Poznan: Pallottinum.

9.  Franciszek, (2015b). Oredzie Ojca Swietego Franciszka na Swiatowy Dzien Migranta i Uchodzcy 2016 r.
Watykan. (download date: 07/04/2017): www.papiez.wiara.pl/Franciszek/Oredzia/SDMiU.

10. Franciszek, (2016a). List apostolski Misericordia et misera. Wroctaw: Wydawnictwo TUM.

11. Franciszek, (2016b). Oredzie Ojca Swietego Franciszka na Swiatowy Dziefi Migranta i Uchodzcy 2017 r.
Watykan. (download date: 07/04/2017): www.papiez.wiara.pl/Franciszek/Oredzia/SDMiU.

12. Habermas, Jiirgen (1992, c1986). Autonomy and Solidarity. London; New York: Verso.

13. Habermas, Jiirgen (1993). Obywatelstwo a tozsamo$¢ narodowa. Rozwazania nad przysztoscia Europy.
Warszawa: Wydawnictwo IFiS PAN.

14. Habermas, Jiirgen (1998). The Inclusion of the Other: Studies in Political Theory. Cambridge, Mass: MIT
Press.

15. Habermas, Jirgen (2010). An Awareness of what is Missing: Faith and Reason in a Post-Secular Age.
Cambridge, UK: Polity.

16. Huntington, Samuel P. (2005). Zderzenie cywilizacji i nowy ksztatt fadu S$wiatowego. Warszawa.
Wydawnictwo Literackie Muza.

17. Konopacki, Artur (2010). Zycie religijne Tataréw na ziemiach Wielkiego Ksiestwa Litewskiego w XVI-XIX
wieku. Warszawa: Wydawnictwa Uniwersytetu Warszawskiego.

18. Lewin, Kurt (1997). Resolving Social Conflicts & Field Theory in Social Science. Washington, DC: American
Psychological Association.

19. Mannheim, Karl (1950). Freedom, Power, and Democratic Planning. New York: Oxford University Press.

20. Marton, Ference (1986). “Phenomenography - A Research Approach to Investigating Different
Understandings of Reality”. Journal of Thought 21 (3).

21. Midkiewicz, Ali (1990). Tatarzy polscy 1918-1939. Zycie spoleczno-kulturalne i religijne. Warszawa:
Panstwowe Wydawnictwo Naukowe.

22. Patalon, Mirostaw, ed. (2009). The Philosophical Basis of Inter-religious Dialogue. The Process Perspective.
New Castle upon Tyne, UK: Cambridge Scholars Publishing.



ISSN 2075-1478. Iledazoziuni nayxu. 2017. Ne 70

23. Tobin, Greg (2014). Dobry papiez: jak stat sie $wietym i odnowit Kosciét: Jan XXXIII i Sobér Watykanski II.
Krakéw. Wydawnictwo M.

24. Tyszkiewicz, Jan (1997). Swojsko$¢ i odrebnos¢. In: Ed. Bohdanowicz, Leon and Selim Chazbijewicz, Jan
Tyszkiewicz (1997). Tatarzy Muzutmanie w Polsce. Gdansk: Niezalezne Wydawnictwo Rocznik Tataréw Polskich.

25. Weber, Max (2011). The Protestant ethic and the spirit of capitalism. New York, NY: Oxford University Press.

26. Whitehead, Alfred North (1978, c1929). Process and Reality: An Essay in Cosmology. New York, NY: Free
Press.

27. Wojtyla, Karol (2014). Odnowa Ko$ciota i $wiata: refleksje soborowe. Rzym. Fundacja Jana Pawta II.

28. Ziemann, Benjamin (2014). Encounters with Modernity: The Catholic Church in West Germany, 1945-1975.
New York-Oxford: Berghahn Books

Opepxano 01.11.2017p.

YJIK 371.91.37:01(09)

IPUHA YAOBUYEHKO

ORCID: 0000-0002-1980-5402
(Cymu)

OPTAHI3ALIISI OCBITHBOI AISIJIBHOCTI YYHIB
CTAPLIOI IIKOJIX 3A IOIIOMOTI'0I0 HABYAJIbHUX
IIPOTPAM 3 TEOTPA®II

Y cTaTTi BUCBIT/IEHO MUTAaHHSA 0COBJMBOCTEN opraHisaunii ocBiTHBOI AistIbHOCT] YYHIB cTapIuol
IIKOJIM 33 J0NOMOrol0 HaBYa/IbHHUX mporpaM 3 reorpadii. Bifo6paxkeHo okpeMi mpuHIMNy,
HanpsiIMM CTBOPEHHS Ta CTPYKTYpPYBaHHs HaBYaJIbHUX NporpaM 3 reorpadii. [Ipoananizoano
JOLJMBbHICTh ypi3HOMaHITHEHHS HaBYaJbHOTO 3a0e3NevyeHHS BHUKJIAJaHHA reorpadii B
npodisbHUX KJ1acax CTapIlol MIKOJIH 3a JJONIOMOT00 CTBOPEHHS BapiaTHBHUX NPOTpaM.
Kamouoei cnosa: oceimiii npoyec, 2zeozpagis, HagyaabHa npozpama, cmapuia WKoad, npoPiabHi
Kaacu.

IlocTaHoBKa npo6s1eMu. HabyTTs 0co6010 3JaTHOCTI BUKOHYBAaTH [10/JaTKOBI 3aBJaHHsI Ta 060B’13KU
B MeXax CHeliaJbHOCTi, cCHCTeEMaTHYHEe OHOBJIEHHS U MoOrynbJeHHs npodeciiHUX 3HaHb, YMiHb i HABUYOK
YYHTEJIB 3a CleniaJbHICTIO, Tpodecie€lo; miBUIeHHs iHTe/JeKTyaJbHOTO Ta KyJbTYPHOTO PiBHA 3 METOIO
MOJIINIIEHHs AKOCTI HaJaHHsA OCBITHIX MOCJYT, NMOKpalleHHA pe3y/JbTaTUBHOCTI HaBYaJIbHOI0O-BUXOBHOIO
npolecy, — BCe Ile CIIOHYKAaE MeJaroriB A0 TBOPYOCTi. He BUHATKOM € ¥ TBOpPYMM MiAXiJa 1mo/0 po60oTH 3i
CTBOpEHHS1 aBTOPCbKUX HaBYaJIbHUX NporpaM 3 reorpadii.

AHasi3 ocTaHHIX AocaifKeHsb i nyo6sikanii. [lutanus kiaacudikauiit, 3MicTy, IpUHIUIIB MO6Y0BY,
0COGJIUBOCTEN PO3POOKU Ta CTPYKTYypyBaHHs, crenudiku OIiHKM HaBYaJbHUX NpOrpaM y CBOIX mpansx
posrasaganu: [. biaan, H. Ipeiis, B. MakcakoBcbkui, JI. [lanuemiHukoBa, €. [lnicenpkuit, Y. CiHrx Ta 6arato
IHIIKX.

Hazx po3po6koio TUMOBUX HaBYaJbHUX nporpam 3 reorpadii (piBeHb cTaHZApTy Ta aKa,qumHHn
piBeHb) npamoBanu: B. Boiiko, JI. BynaBa, W. Tineupkwii, T. Tinb6epr, ®.3actaBuuii, Jl. Hocumis,
C.Ko6epnuk, I'. KoBanbuyk, B. KoeTyH, B. Kopnees, JI. Kpyriauk, B. Jlamiues, I[I. Macask, H. MyHiy,
JI.llanamapuyk, B. Ilectywko, JI. Ilokace, B.Ilponenko, I'. Pomanko, B. CacuxoB, A. CupoTeHKOo,
0. Ckyparosuy, JI. Tumenko, O. Tony3os, I'. YBapoBa, b. UepHnos, Il. lllumenko, b. AueHnko Ta iH.

Po3po6koio HaBuyasbHUX NporpaM 3 reorpadii giaa npodinbHux KaaciB 3aiimManuck: B. 3aropoaHii,
I'. KoBasbuyk, B. KoBTyH, JI. Mesibko, JI. [lanamapuyk, B. [lectyiiko, JI. [lokacs, I. XapeHko To10.

MeTta cTaTTi: BUCBIT/JIEHHS NHTaHHSA OCOGJHMBOCTEH Ta MOMJIMBOCTEHW opraHisanii ocBiTHbOI
JislJIbHOCTI YYHIB CTapLIoi IKOJIM 3a JONOMOTr0l0 HaBYaJbHUX porpau 3 reorpadii.

Bukjas, OCHOBHOro Marepiaay pociaifxeHHda. Ha cydyacHoMy eTami pO3BUTKY CyCHiJIbCTBA
npo6seMu miJiBULleHHs KBajidikanii crenianicTiB BHU3HA4YalOTbCA SIK MNpiopUTeTHi, Ge3mocepesHbO
NOB’s13aHi 3 EKOHOMIUHUM i KyJIbTYPHHUM PO3BUTKOM, COIia/IbHOIO CTabi/IbHICTIO.

Came edexTBHe QYHKIIOHYBaHHS BiANOBiAHOI cUcTeMU 3a6e3Neyye B CYyCHiJbCTBI BUCOKHI piBeHb
npodecioHaniaMy, crpusie rapMOHIHHOMY IMOEAHAHHIO CYCHIJIbBHUX Ta OCOGHCTiCHUX iHTepeciB. Haganus
Jlep>KaBOl0 KOXHIM JIIOAWHI, NPOTATOM YCbOrO >KUTTS, peaJbHUX MOXJIMBOCTEW [JJd MNiABUILEHHA I
npodeciiiHoro piBHS, NMpUBEAEHHS HOTo y BiJNOBiAHICTE 0 BUMOT, SIKi JOCUTh IIBUAKO 3MiHIOIOTbCS,
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